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There is no need here to emphasize the long history of Islam in Somalia. Though research in Somalia was
not facilitated by the narure of its regime from 1969 up to the civil war in 1991, there 1s a fairly good
understanding of the history of tfangas (especially Qadirtyya, Abmadiyya, Salihiyya and to a less extent
Refaiyya) throughout at least the XTX and XX century?. This paper does not intend to add to that subject,
but will address the development and growth of Islamic political or quasi-political trends during the civil
W,

Somalia enjoyed dubious publicity at different times of the civil war: it was described as a safe-heaven for
all terrorist groups including the famous Ussamg, Ben Laden; a sanctuary to tramn and prepare terrorist
operations aimed at Ethiopia, Kenya or elsewhert'in the developed world. Although there might be some
truth to certain rumours (at least conceming the presence of so-called ‘Afghans’ in the strongholds of
[slamic militant organisations), most of these allegations have been baseless and often generated by
Somalis looking for political leverage while their country or region was seen as completely margmnal in the
new world order.

This paper does not provide any specific information on those issues and focuses more on the changes
that have affected Somali society (or southern Somalia to be exact) in the violent context of the civil war.
This aspect is without any doubt less sensational, but is helpful in understanding the partial reshaping of
the social fabric and the translation of parts of the political agenda in that country.

Somalia has a long intimacy with Islam but the social structures and organisations (such as the low level ot
urbanisation, the co-existence of pastoral production systerms in a large part of the country and agnculture
in the internverine area, and clanism) shaped a form of Islam distinct from that in other countries in the
Hom of Afnca. Furthermore, from 1969 to 1990, the regime was hostile to any public political assertions
of Islamic claims. But the dictatorship could not freeze the impact of globalisanon and met the growing
opposition of new religious trends, though they were not strong enough to provide any kind of alternanve.
The period of the civil war could be described as the confluence of different dynamucs, the result of which
has yet to be assessed. First of all, Somalia became a place where Islamic charities developed their
activities in competition with traditional western NGOs. Although there 1s no way to measure their
political impact as such, these charties have acquired a real influence in the social realm and specitically
among the urban youth. Despite the utterly pessimistic perception of a country at war, business developed
in Somalia in an extraordinary way and Mogadishu has been a free port for the whole region where goods
are brought from Saudi Arabia, Yemen, and Dubai and then re-exported to Kenya, Ethiopia and even
Uganda, The Gulf business class has been a source of inspiration for many emerging Somalt traders who
often became more religious, even militantly so, in order to build the trust necessary to get access to their
counterparts across the Red Sea. Other dynamics may be more related to the context of violence as will be
described later on. All these changes happened in parallel with the development of political Islam. Afrer
ten years of civil war, though the strength of these movements 1s sull debatable, it 18 clear that they seem
influential enough to play a role in the resolution of the Somali crisis.

I This paper is based on fieldworks made in difficult conditions from 1991 unul 2000 and contacts with Somals
actors mostly in Southern Somalia, though a few comments on the situation elsewhere in Somalia, in what is called
today Somaliland (ex North-Western Somalia) and Puntland (North-Eastern Somalia), will be made,

2 1. Lewis, Satnts and Somalis. Popular Islam in a dan-based sodety, Lawrenceville (N]), Red Sea Press, 1998. ].
Trimingham, Istam in Ethigpia, Londres, Frank Cass & Co., 1965. S. Samatar, In the shadow of conquest,. Islam in
Colonial Norteast Africa, Lawrenceville (N]), Red Sea Press, 1992. The best source on the past 1s Alt Abdirahman
Hersi, The Arab factor in Somali history: the origins and development of Arab enterprise and cultural inflyence on the Somali
peninsula, Los Angeles, Ph. D University of California, 1977. Mohamed Haji Mukhtar,  Islam and Somali history™ in
Ali Ahmed Jimale, The invention of Somalia, Lawrenceville (NJ), Red Sea Press, 1995. B. Helander, “Somali Islam as
world view and unifying factor”, in I Svanberg & D. Westerlund, Istam outside the Arab World,
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In the first section, some new features and changes of Islamic practices are described as they took shape
before the ciwvil war and played, directy or indirectly, a crucial role in the way new Islamic groupings were
created. The second section provides some msights on the re-Islamisation of public life during the first
vears of the civil war. A third section considers the way Islamic Courts were set up in Mogadishu, first
from 1994 up to 1997 in its northern part and then, after their collapse, in south Mogadishu i mud-1999
up to now. The last section discusses the way political groupings have had to reshape their straregy to win
and keep a popular basis throughout the last six years after the end of the internatonal intervennon
Somalia.

1. The Sivaad Barre regime facing globalisation

Although [slam developed in Somalia from the 9% century and 99% of the population® worship Islam,
there are many differences 1n social practices that should be kept in mind. The tormer British colony,
Somaliland (North-Western Somalia), being the closest to Arabta, has more cultural bonds with Arab
culture than other parts of the country. This is reflected by the fact that women’s public life 1s less
developed than in the South and that up to now, fewer girds are sent to school than in the South.
However, other reasons may also play a role: for instance the urbanization process has not been as
impressive in Somaliland as in the South and the influence of the State has been weaker. The pastoral way
of life, which is the main mode of production, does not encourage schooling and the reluctance to send
children to school was certainly reinforced by the mmpact of the indirect rule practiced by Brtish
colonizers who, for budgetary reasons, tried to minimise any disruptions of Somaha’s social fabric.

The former Tralian Somalia faced a very different trend since coastal civilisation developed more and was
influenced by travellers from Islamic countries like Persia, Yemen, Oman and the Zanzibar Sultanate!.
What may be worth emphasizing here is the fact that sanzyas (jamaca in Somali) developed in the 19%
century besides older tarigas. A good portion included agncultural settlements and recruited from
marginalized groups within the then Somali society, a feature that would be ot great importance in the
civil war. If there is a consequent historiography of the proto-nanonalist upheaval led by Mohamed
Abdulle Hassan (in Somali Maxamed Cabdulle Xasan5), much less emphasis has been given to the main
trend of Somali tarigas, which was mostly politically neutral and reluctant to get involved m party-politics
after 1949, except the —traditional- opposition to any moves on education that was mterpreted as a risk of
Christianisation.

Religious belief was, of course, very strong but integrated especially in agricultural areas with other beliefs
like rainmaking (rvobdoon), saar (spirit cult)® and witchcratt whose history s linked to the varnious
communities that had setded in the area, being Persian, Arab or Afnicans (especially slaves durnng the
Zanzibar penod).

Let us move on to the post-independence era. In July 1960, former Brinsh and Italian colonies merged.
Unal the military coup of Ocrober 1969, the Somah rulers were civilians, and polical hite, though not
fully democranc, was at least semu-compentive. Two political issues were under [slamic scrunny: the
elections and the contentious debate on the writing of the Somalhi language.

* L Nelson (ed.), Somalia: A Country Study, Washington (DC), United States Government, 1982, p. 105.

4 1; Cassanelli, “Migrations, Islam and politics in the Somali Benaadir (1500-1843)" in H. Marcus (ed), Proceedings of
the first US conference on Ethiopian §tudies, Last Lansing, Michigan State Umiversity, 1975.

5 Abdi Sheykh Abdi, Digne madness. Mobammed Abdulle Hassan (1856-1920), London, Zed Books Ltd, 1992. D),
Jardine, The Mad Mallah of Semaliland, 1.ondon, Herbert Jenkins, 1923. 8. Touval, Somak Nationalism, New York,
Praeger, 1964,

6 I, Lewis, Relgion in contexct: cults and charisma, Cambrdge, Cambndge University Press, 1986.

’ For an excellent illustration, see the description of the Bardheere jibad provided by Lee Cassanelli in his outstanding,
work, The Shaping of the Somali soaety 1600-1850, Philadelphia, University of Pennsylviana Press, 1982.



Although at the end of the elections there were only very few parties besides the hegemonic Somali Youth
Leagued, the process was much more tumultuous: just before the elections, i order 1o get elecred,
candidates were shifung their allegiance and creating new political bodies for a few weeks as a way to
mobilise support among their sub-clans or communities?. In 1969, more than 60 such partes came out
before the elections but only five stayed since many of the MPs elecred on behalt of new orgamisations
were joining the main parties once again. The role of religious leaders was not specific in the sense that
everyone was campaigning among his kinsmen and it would be ditficult to claim thar any Islamic trend
was represented at the Parliament, though some MPs were known to be more religious than others. There
was also an on-going debate about which alphabet should be used 1o write the Somali language: different
systems were proposed but a unifying factor for the religious scholars was to choose the Arabic one, since
it was that of the Holy Quran and would have eased religious teaching!®. This debate, nevertheless, was
not a clear cut-contradiction between secular and religious oriented people since no one was pushing
either a seculanst or Islamic agenda.

Changes began when the military took over in October 1969, General Mahamed Styaad Barre became the
President and gave room to a cluster of young intellecruals trained in western universities who were
appomnted to key positions of the State apparatus. Outside the country, emphasis has been put on the
‘scientific socialism’ officially adopted by the regime in 1970 and the subsequent modernization agenda of
the government. Inside Somalia, things were initally not that clear, mostly because Siyaad was extremely
popular and religious practices were not directly obstructed. Nevertheless, consensus was weakening since
various forms of political mobilisations were antagonizing the traditional gender division of labour'!. The
decision in 1972, after lengthy debate, that the Latin alphaber should be used to write Somalt was a further
blow. But the final move occurred in 1975 when a new Family Code, in many aspects quite close to the
Tunisian one, provoked radical opposition from religious circles. Ten wlema who openly condemned the
new law were executed in January 1975 and the government orchestrated a campaign against all those
‘religiously backward-oriented’ people who were siding against ‘progress’?. Some religious people who
were already concemed by the growth of cooperation with the communist countries thought that the
military regime was eventually leading Somali society towards atheism.

Nevertheless, the most crucial factor was not located in the political debates, though they were trnggenng a
new Islamic consciousness. Somalia was no longer the isolated country it had been. In February 1974,
Somalia became a member of the Arab League, mostly in order to get increased internatnonal aid and
diplomatic support against Ethiopia in its irredentist claim to Somali unity. Through grants and
scholarships, this decision helped to increase the number of students trained in foreign religious
nstitutions, not only in the still quiet Sudan but also n al-Azhar and in Saudi Arabia, where new Islamic
trends were developing. This dynamic was not reversed by the alignment with the West after the Somali
army was defeated in the Ogaden War in 1977-78, on the contrary. The Iranian revolution in 1979 and 1ts
impact on the Arab countries fostered, to a greater extent, these developments of political Islam within
the whole region. In the 1980s, things moved further in the sense that the United Arab Emirates (and
specifically Dubai) became a trading partner, though at a lower rank than Saudi Arabia or Ttaly. Fhights
were connecting the two capitals twice 4 week and human flows increased from Somalia to the Gult States
even though many mugrants wanted to reach Western countries.

There is very little information on the Islamic modem groupings during the Siyaad Barre’s period. Before
the end of the 1980s, there seems to have been various groups, mostly underground, whose influence

8 Despite the fact that among the 13 founding members in 1947, there were at least two important religious figures,
Abdulhader Sekhawe Din and Haji Mahamed Hussein, the SYL was a quite secular organisation and its name
reflected the opposition to ‘old-fashioned’ leaders being either traditional or religious.

9 Details and analysis are given by A. Castagno, “The Somali Republic” in J. Coleman & R. Rosberg, Poktical parties
and national integration in tropical Africa, Berkeley and Los Angeles, University of California Press, 196+ 1. Lews, -
modern history of Somalra, Boulder (Co), Westview Press, 1988.

0 D, Laitin, Politics, Language and Thought. The Somali experience, Chicago, University of Chicago Press, 1977. One
illustration of such a trend could be Ibrahim Hashi Mahamud, whose book —Somali in the Quranic scnipt- was
published in 1963

1 Ahmed Samatar, Seadalst Somalia. Rhetoric and Reality, London, Zed Book Lid, 1988.

12 Hussein M. Adam, “Islam and politics in Somala”, Jowrnal of Islamic Studies, 6 (2), 1995.



might have been notional. For instance, one can mention a few orgamsations like, [V abdat Shabab al-Islami
(Islamic Youth Unity, known in Somali as Waxda) or Jama'at Ablal Istamt (Society of Islamic people) and
its off-spring, Jam'at Islah (0 Somali, Islaax, The Reform Group) but nothing of what 1s quoted below!?
has been cross-checked and the Somalis with whom the author discussed those groups were not inclined
to believe that they were existent or had any deep impact.

The first group was established in 1969 August in Hargeysa, the capital of the former British colony and
was an Islamic institution whose teaching was referring increasingly to Sayyed Qotb, Mawduds, Nadawi
and other new Islamist thinkers. When the secularist trend became prominent in the regime, they went
underground and started publishing leaflets against the ‘socilist” State. In 1978, 1n the aftermath of the
defeat in Ogaden, dozens of members were arrested and jailed in Southern Somalia. Those who escaped
jailed rallied UFO, a self-help organization made up of local intellectuals who were also imprisoned n
198314 |[¥avda started again in the refugee camps in Fithiopia, after the natonal Somali army shelled
Hargeysa and Burco in 1988, and supported the Somal National Movement (SNM)15 that was leading the
strugple against the regime in Somaliland. After 1991, when ¢ ymaliland declared again 1ts independence,
this group got deeply involved in educational institutions, keeping close links with Kuwait.

Jama’at Ahlal Islani known in Somali as A4 was founded by Sheykh Mohamed Moalhm atter he received
his religious degrees from Al-Azhar. This important figure of Somalt Islam was Qadini and mitated Tafsir
at the Abdilqader Mosque in Mogadishu with modern references and a wish to address contemporary
issues. After ulema became openly critical of the regime in 1975, many followers were arrested and Able
disbanded completely. Some members who escaped in Saudi Arabia set up a new group under the
leadership of Sheykh Mohamed Ahmed Garyare that became known as [ama at Islah (in Somaly [amaca
Islaas). This group was the first and only one to get acquainted with the International Organisation of the
Muslim Brethren.

Other groups arose in Mogadishu, as they did in other Arab countnes. Takfir wa Hyra already had a few
followers. By 1980, a new group of former religious students of Saudi institutions established a group
called Salafi characterised by a strong adhesion to Wahhabism. All those groups seem to have tried to umify
but failed though a new organisation Hegbe Itixcaad al-Islaami was created in Mogadishu.

As mentioned before, to the best of the author’s knowledge, there is no hard evidence of the intluence —
and sometimes existence — of those groups. But that does not mean that the Islamic trend was not
growing among the urban youth. Many young religious people were meeting in certain mosques. Othicral
allegations that Islamic militants had killed the Roman Catholic Bishop of Mogadishu, Salvatore Colombo
in July 1989 are dubious'® but show that they were also seen as a potential problem by the dictatorship.
Nevertheless, in the absence of documented research, one has to be careful and not take everything tor
granted. In particular, as in other Muslim countries, 1t 1 debatable whether what has been described as a
re-Islamisation process was the result of those militant organisations or whether it was the complex
conjunction of internal social dynamics and external factors (witnessed everywhere in the Mushm world)
brought in by the reluctant acceptance of globalisation by the Somali dictatorship.

Globalisation was indeed a problem, which was very reluctanty addressed by the ruling elite. Actually, tor
most of the duration of the dictatorship, books and foreign newspapers were not allowed in Somalia. With
hindsight, one may say that this prohibition helped to give religious literature an undisputed status, while
hampering the development of other political ideologies, especially liberal ones. Due to the repressive
nature of the regime, many cadres and intellectuals were put in jail in the 1980s and like their predecessors,
were denied any reading material except for the Quran and afsir books. Somalis used to lustrate that
situation by quoting as an example the fate of Mohamed Abshir Muse, who was Chief ot police i 1969
but resigned before the elections, as he wanted to oppose the massive corruption in the electoral process.

13 Abdirisaq Agli, “Histoncal development of Islamic Movements in the Hom of Africa” paper delivered at the first
conference of the European Association of Somali Studies, London, September 1993.

14 Fior details, see Africa Watch, Somalia: A government at war with its own people, London and New York and
Washington, Africa Watch, January 1990.

15D, Compagnon,

16 Anna Simons, Networks of dissolution. Somalia undone, Boulder (Co), Westview Press, 1995, chapter 7.
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At that time, he was known as a man appreciating the joys of life. After Styaad Barre's coup, he was kept
isolated in jail for vears with a Quran as his only moral support and came out as a dedicated Wabhabr.

Nevertheless, political Islam did not appear socially as an alternative to the regime. As mentioned before,
its organisations were not strong enough and could not really appeal to large sections of the populaton,
especially the rural populations and the nomads who had a very different understanding of Islam and
politics. Since the framework for political activities became increasingly clan-based, mulitant Islamic
militants had indeed litde to offer. Armed opposition, first in north eastern Somalia (SS5DEY), then in
north western (SNM18) and later in the south (USC!) were already or came to be based on an alliance of
clans fighting a regime which was itself seen as an alliance of Daarood clans®. Although this vision
encapsulates as much propaganda as reality, 1t had a tremendous mobilising nfluence, especrally in the
nomadic areas where clanship s at the core of all relationships and where the bulk of the fighters were
recruited. Despite the creation, in the very last months of the regime, of different Islamic opposition
groupings, they were in no way able to play a significant role in the upheaval of the capital city. They just
ceflected the same trend of shifting allegiances and fissions that clan-based armed organisations had
already witnessed.

To summarize, Siyaad Barre, to a certain extent, wanted 1o implement a project of modernisation through
authoritarianism but failed for many reasons: the defeat aganst Ethiopia and the collapse of Somali
irredentist nationalism: the lack of success in dealing with his opposition without entering into a mulitary
confrontation; his inability to understand the changing period of the late 1980s where the Cold War was
no longer enough to justify international support to a predatory elite. Although political Islam was not
marginal in the 1980s, it could not get support from large portions of the youth and urban population.
The reasons are not only linked to the social fabric of the Somali society (clanship) but to other factors as
well: for example, its leading figures were considered too young, lacking the same moral authority as other
elders; their propaganda was seen as too alien to Somali society. Arab crvilisation was, of course,
intimately linked to this political trend but Arab States (Saudi Arabia, UAE) were also seen as misbehaving
in front of the Somalis and arming the government against 1s own population.

2, Managing chaos: 1991-7

The period between January 1991 and December 1992 was certainly the real moment of the civil war in
the South of Somalia. After December 1992, there were many other outbreaks of fighting in Mogadishu
and elsewhere in the South, hundreds of people were murdered but never did the killings reach the level
of the period before international mtervention. Although we cannot elaborate on this dimension here, this
aspect has to be borne n mind while reading the paper.

To a large extent, the first upheaval in the capital city late December 1990 was an unplanned event by the
opposition and took the form of a popular upraising aganst the dictatorship and the clans that were
rightly or wrongly associated with it. It started on 30 December 1990 and lasted up to 26 January 1991,
culminating in an ambiguous conclusion: Siyaad Barre and his followers just left the capital city in good
order and went to Kismayo. But the capital city was far from under control despite the (much-contested)
election of Ali Mahdi Mohamed as new President of Somalhia on 28 January by a cluster of Hawiye
politicians. Militias from various Hawiye clans were lurking around, plundering and exterminating loosely
identified supporters of the old regime (actually any Daarood). No leader was able to put them n camps

17 Somali Salvation Democratic Front set up in 1978. The fairly good account of its history 1s provided by ].
Markakis, National and Class conflict in the Horn of Africa, Cambridge, Cambndge University Press, 1987.

18 [3. Compagnon, op. cit,

19 The United Somali Congress. For background information see D. Compagnon, “The Somali armed oppositional
fronts”, Hom of Africa, n° 1 & 2, 1990.

20 All Somali clans belong to a confederation of clan families such as Daarood, | lawiye, Isaaq, Dir, Raxanweyn. Non
ethnically Somalis are Arabs, Gibil Cad, Bantus. ..
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or to keep a grip on them: this was both a consequence of the lack of any real organisation among the
opposttion and the increasingly clear struggle for power among its leadership?!,

Security in Mogadishu deteriorated to the lowest level, even for people who belonged to the most armed
Hawiye sub-clans, Many analysts have said that the State had collapsed whereas in fact, things were much
worse.  Although parts of the national army were sull functoning (and allied with Siyaad Barre), old
traditional bonds among the urban population collapsed, armed youth were flooding the capital city and
one could witness the violent outbreak of all kinds of social and economic contradichions within the
population. Many Hawiye males were potential fighters and those who had a job before return to their
workplace but were waiting for a very unclear future (positions?). The situation in Kismayo where troops
faithful to Sivaad Barre were stationed was at hirst, better, but the implosion occurred within the tollowing
year for ceasons which are not so different from those mentioned in the case of Mogadishu.

After several clashes in Mogadishu in the spring and summer of 1991, a new real war started in November
1991 lastng to March 1992, In the spring of 1991 and 1992, while a fragile lull reigned n the capital city,
the Hawiye USC attacked or counter-attacked the remnants of Siyaad Barre’s forces that were trying to
defeat their internally divided Hawiye opponents. While attention here 1s tocused on Mogadishu and
Kismayo, one should keep in mind that low intensity fighting was the norm in Central Region and in the
interriverine area and created the conditions for the destructve starvation of 1992,

People in Mogadishu and maybe elsewhere had to cope with this difficult period 1in an atmosphere of
insecurity. Moving around could be a dangerous exercise since bandits were on the loose: one could be
killed for nothing, a shirt, a clock, whatever clan identity. The risks were, of course, much higher for
people who were from unarmed or weaker clans bur this insecunty feeling was spreading everywhere and
atfected the whole of society. Such a situation gave room to new behaviours.

For instance, many young urban people took refuge in the mosques to avoid the fights and came in touch
with more muilitant figures who were not part of what they described as a clan-war among Mushms. This
was notably the case for people who were not from the Hawiye clan: a good number of Daarood tried to
save their lives this way. It 1s difficult to know whether they have been successful since different mosques
were attacked and looted and clan paranoia was at its peak. Other changes happened as well and have
some basis in religion. For instance, western clothes were no longer wormn by women who used dirrha and
increasingly even the non-marnied were using the shaash to cover their hair and neck. As always in Somalia,
this should not be explained only by religion: western clothing was associated by the moaryaan’ with
wealth and it was most inappropnate to send this signal. Since insecurity was high, especially during battles
in town as the author witnessed, people were reading Quran and praying more regularly than before the
upheaval: they had to be ready to die and were searching for ar least some reliet in the face ot this havoc.
Religion was also instrumental to provide a certain security. The mooryaan disliked religious people but
feared them in the sense thart attacking them could provoke a bad reacton from God. So, at the very end,
in 4 struaton percetved as anomic, 1t was a way to get security: both in his /her identity and in the tace ot a
ruthless society.

Nevertheless, one should not believe that seculanst attitudes disappeared overnight. In companson with
Somaliland and Puntland, one must say that mixing (1. e. women were not excluded from the public space)
was not an issue in Mogadishu and, to a large extent, stll 15 not outside the mfluence of most Islamic
radicals. Fasting throughout Ramadan was not that common: in 1991 and 1992, restaurants were opened
at midday downtown and many believers were not fasting every day of the month. This situation changed
radically dunng the international intervention, in 1993 and in the following years: 1t then became ditficulr

*! One refers here to the deep split between the groups led by General Maxamed Faarax Caydud and Cali Mahdi. For
details see my chapter on Somalia in R. Marchal & C. Messiant, Les Chemnns de La guerve et d¢ la parx, Pans, Karthala,
1997.

2 ‘Mooryaan’ was one of the Somali terms used to describe the fighters and, from 1992 onwards, the bandits
alongside ‘dayday or ‘jid. See my artucle: R. Marchal, “Les Mooryaan de Mogadishu: recomposition urbame dans un
espace en guerre”, Cabiers d'Etudes Afnicaines, n® 131, 1993,



to find a normal restaurant (i.e. non-functioning for gaat?) to be open throughout the fasting hours of the
day.

What about the Islamic groups? Despite the fact that many were set up at the dawn of the upheaval in
Mogadishu, there were neither so active nor visible in the hardest period of the fight. One may believe
that, 1f stll in existence, they were keeping a very low profile and were completely outnumbered by other
tactions that had recruited the nomadic youth through clan appeal. But leaders were not indifferent to
religlous resources. For instance, Ali Mahdi, as soon as he was elected in a dubious manner, requested
women to go back to the home, making it a religious goal. However he was not an Islamist, on the
contrary he 1s known as Qadiri and this use of religion was mostly tactical. Later on, in March 1991, one
of his depunies, Hussein Haji Bod, tried to establish an Islamic militia group made up of people from
vanious Hawiye clans whose aim was to arrest the thugs and implement Shari’ a. This artempt failed
completely in a marter of two or three days: the mooryaan were not keen to see their friends caught to
sutter hudnud?|

Mogadishu as always was the arena of confusion and a delicate balance of forces. In late 1992 there were
at least seven organisatons whose mnfluences were anything but marginal. The first was 4hlk Sunna wa
samaa. This lose organisation gathered prominent figures of traditional Islam in the South, the tarigas,
especially trom Qadinyya and Abmadiyya. The group was set up with the support of General Avdud in
order to counter the mfluence of the most radical trends and to protest against the fact that foreign
Islamic NGOs were working with those Salafi groups and not with people appointed by the General. Its
audience was potentially large, since it controlled a good number of mosques but at the same time it was
not 1 a position to atrract ewther the youth or intellecruals. Later on this group got enough funding to rent
technical® and, from ume to time, visit Lower Shabelle (the region at the southern flank of Mogadishu)
and other places to campaign against the ‘young westernised sheykhs’ as they were called by traditional
religious leaders. But their real strength was not really expressed through such means. Local pilgrimages,
mawtzd commemoratons and dhikr and saar ceremonies were once agam widely practised from 1993 an
indication of their influence among the rural populations as well as in urban areas, but lay people were not
discriminaung in a situation characterised by a great scarcity of resources. They could attend the dan’a
organised by an Islamic group to get some food or free medicine without changmng their allegiance to the
langas.

A second group was Ausar-e Sunna, a Wabbabi organisation. It was made up of traders and returnees who
had close connections within Saudi Arabia. Its strength was mostly among the traders, most notably due
to 1ts access to atd provided by Saudi institutions such as the Saudi Red Crescent. For instance, it used to
pay up to 50 USD a famuly whose female members were dressed the way it wanted. Despite its financial
means 1t could not be very influential since women were too involved in public life or, at least, in the
economic realm. In addition, its rules were also opposing the way of life of the numerous people from the
countryside who migrated to the capiral aity, either as displaced people or having followed their sons and
husbands who were fighung among one of the Mogadishu factions. This group was also comperting with
other groups that were more flexible.

A third group, A/Majma al-Islam, was set up a few weeks after Styaad Barre left Mopgadishu and tried to
play the role of a Supreme Islamic Council, a gathering of #ma and Islamic scholars who pretended to be
the true representative of all Muslims within Somalia. Its success and influence were short lived and it
played no major role in the country or in the capital city afterwards. To a certain extent, its faillure retlects
problems faced by many other groupings, not only parts of ‘civil society’ (if any in such circumstances) but
also of the political arena: the Fact that many people were influential as individuals did not lead to an
increase in influence by them as a group because of the lack of organisation and divisive issues of clanship.

In 1992, Al ltixaad al-Islaam: became the most visible group and was also the most radical. Fiest of all it 15
the only one that armed itself and established organisational rules to differentiate between sympathisers

* Gaal means’ foreigner’ or more exactly kafic’.. ..
* There was also another dimension linked to the competition between Ali Mahdi and Mohamed Farah Aydud.
#* Car mounted by a heavy weapon.



and full members and keep the confidentiality of its internal discussions. This violent strategy of taking-
over 18 one major poimnt of difference with the others. There is also another stnking difference: it was
recrutting urban and semi-educated youth while other armed groups were giving priority to nomads. To a
large extent, 1t 1s the only group that set up a national or, at least, regional strategy and tried ro organised
its activities all over Somalia and in the Ethiopian Ogaden. Since, very little is known on its internal
coordinanon and membership, 1t 1s difficult to describe the conditions in which it developed. What 15 sure
ts that 1t got support and training from Sudan and invited ‘Afghans’ to help establish training centres for
its new members. Since some of its cadres were high officers from the former national army, 1t had
mformants i all factions and was seen by them in a very ambivalent way: at certain times, it was
nstrumental in - challenging contested leader or weakening his political discourse but, despite all
connections, al-ltixaad was never accepted among the factions because this would have allowed it to
monopolise the Islamic reference.

Another group could be described as a quast opposite organisation: al-Tablig. As in Djibouti, this Zroup 1s
known only for its quietist proselytism: groups of Tablig members have been touring the countryside and
teach religion to the local communities. This group is not known to conduct mulitary activity. It has some
members who are promunent business people in Bakaarah, the main Mogadishu market, but critics
underlined that commercial operations with big Pakistani merchants might have been the key explanation.
No evidence 1s currently available to certify this polemical statement.

A last group should be mentioned at this point, though one may still quote others. A/ Islaax (it has no
direct connections with the group set up in the 1980s) was at first an Islamic NGO operatng at the
interface between Somalis and international Islamic NGOs (mostly from the Gulf States and especially
Ruwait). At the very beginning things were very modest and the projects that were implemented showed a
real social commitment (schools, MCHs, and so on). Later on, 1t developed a strong basis inside Bakaarah
market in South Mogadishu. Most of their members were middle-rank traders and wholesalers. In the long
run, this organisation may appear as one of the very few successful NGOs in Mogadishu throughour the
civil war. Thanks to the external support it received, it was able to build a network through different
groups of the population and may today control most of the schooling institutions in the capital city. A/
Islaax has certainly been one of the most influential kingmakers in the Arta conference, which was held in
Dypbout from May to September 2001.

It 1s difficult to go very deep into a discussion on ideology. Most of those new groups may actually have
the same Islamuc references, which include Sayyed Qotb, Mawdudi and Flassan al-Banna, Therefore there
are no clear-cut borders between them and sympathisers may shift from one group to the other. Religious
education is not so impressive in Somalia for lay people as compared for instance to Sudan. What explains
(o a certain extent the number of those groups are the many ditferences they have on mundane ssues, like
ablution, age of marriage and so on. Rituals more than ideology have been the bone of contention.

The real 1ssue at stake 1s the context in which those members and sympathisers have been recruited, and
the access those groups allow to symbolic or economic resources. Many traders, especially those new to
the business, became members since, nghtly or wrongly, they thought that they could get better access to
Gulf markets, and easily ger visas, loans and contracts with foreign Islamic NGOs. The fact that al-Islaax:
and alItixaad were managing orphanages, schools and health centres means that those Organisations were
able to employ people and recruit educated staff who had no future in the context of the civil war and
whose predicament was appealing, Many of their followers had, at one stage or another, supported the
tactions but could not accept the way the leaders were using their support for useless ambitions.

since Mogadishu was too unstable and violent, and any armed Islamic group could be seen as a direct
compentor to the other more important factions (and therefore be crushed), Islamic militias went to the
major coastal cities i the South: Kismayo first, then Baraawe and Merka and even Bosaso in Puntland.
The strategy was to take over the ports and get resources from them to fund other activities, at first
military reinforcement and then other socially-oriented projects like control of mosques, school and the
like. Their justification was that the other factions were unable to manage any public infrastructure since
there was no command structure and that disagreements and incidents were therefore the norm not the
exception. These Islamic militias used to settle in a place through the patronage of a local member of their
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group belonging to the powerhul clan of the area: though they were adamant that clanship was a sickness,
they knew how to use it for their best interests. Nevertheless, it 1s also true that the port in Kismayo was
managed in a smoother way than betore they had control upon 1t. But, economic interests could not be
kept away from the ‘normal’ militias and their leaders indetinitely. When General Aydiid counter-attacked
Styaad Barre ftorces in the spring of 1992 and lus forces reached Kismayo, Islamic mulias who were
managing the port argued that they were neutral in the fight and wanted to keep control of it: thar was not
allowed and a fighung took place. Of course the huge majonty of the Islamic mulitias was from Daarood
clan but, clearly, General Aydud’s supporters were expecting significant revenues from the port. As rightly
torecast by al-liexaad, they could not manage the port. ..

In Kismayo, a military confrontanon determined the fate of the Islamic group. In other places, the
scenano was difterent. In Barawe, a/-lfixaad took over but could not get support from the populanion, as
was, to a certain extent, the case in Kismayo. This could be explamned in different ways. First, Barawe has a
long rradinon as a rehigious aity for tangas and local religious people saw the newcomers as the same kind
of invaders and outsiders as the more secular and disrupnve factons. Tarigas were getung support from
General Aydud who was concerned then by the growing intluence of fundamentalists. Moreover, the main
clans of the area, though they at first wanted to be neutral, rallied under the umbrella of the latter
politictan. Although this Islamic group had to leave when Aydud’s forces went through Barawe to reach
Kismayo, they were, 1n a sense, already defeated by the negative reaction of the populaton. USC mulitias
then settled and for a long time there was no possibility of coming back. In Merka, things went better for
the fundamentalists since they stayed there for quite a long tuime but at the end, UNITAF torces were
coming and the tormer preferred to leave without a fight, under military pressure.

In Bosaso, the situation was more complex and reflected a process that needs to be analysed since it was
repeated i other regions of Somalia, notably in Gedo. Northeastern Somalia s populated mostly by Harn
clans, whose biggest sub-clan 1s Majeerteen, which divides irselt in many sub-clans one, the Mahamud
Saleban, being the most numerous. People from Bosaso area are mostly from small sub-clans and though
those groups are numencally not that significant, their economic power 1s certainly crucial. That economic
elite just chose to support al-ltzxaad as to show their distrust agamst major clans whose aim at that nme
was to reclaim power and wage war. In that sense, these militants became, willingly or unwillingly, part of
clan politics in the region and their support was more of a way to antagonise certain clans and leaders than
to push rowards any kind of [slamic reform. Significantly enough, they were atracked after a few months
by mulitias led by the most secularist leader of the northeastern region, Colonel Abdullahi Yussuf Ahmed.
The same logic applied also in Gedo region, when the clashes between the faction claiming to represent
the mamn clan of the region and a/-lixaad were reflecting to a large extent the division benween gy and
galti, 1.e. indigenous people against the new comers who were from different sections of the same clans,

The internanonal intervention from December 1992 to March 1995 was a very ambivalent event tor the
growth of such groups. On one side, western aid was flooding the country to fund projects fit within its
standards: co-educanon, emphasis on women and the like. This was certainly more rhetorical than
practical but these discourses were mobilised by opponents of those Islamic groups, especially by women
activists, who got more autonomy than ever to do what they wanted. On the other side, there was a clear
undeclared confrontation without even mentionmg the manhunt against General Aydiid from June to
October 1993 (which was supported by a good portion of Mogadishu’s residents, especially in the
north®). Many groups saw Somali natnonalism and xenophobia as a political resource to get access to the
pohucal arena or to Islamic aid. It was easy for the fundamentalists or tradionalist Islamic leaders to make
loud statements opposing Chrstiamisation through education, prostitution of women and so on. All these
fears were recurrent in the political discourse even under Siyaad Barre who wanted to limit as much as
possible contacts between foreigners and local people but they were put in a new context, a competition
between Western/Christian ideas and the Islamic Somali identity. This competition was not only between
[slamist Somalis and Western NGOs, it was also between Western and foreign Islamic NGOs that
mobilised themselves to supply more aid, to start more projects and to fight whart they saw as Christanity.

¢ As far as clan is concerned, UN and US military could not get support from the Mudullod (whose Abgal is the
main sub-clan) and they toed to build a "third force” with Murosade and Hawadle clans. This does not mean that
many Mudullod individuals did support or even provided intelligence to the UN in the manhunt.
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One may expect that Somalis were emphasising these fears and this rivalry in order to get more, a logic

which has been at the core of Somali attiudes towards foreign powers throughout the Cold War.

[t should therefore, come as no surprise that all those Somali Islamic groups developed more during the
nternational intervention than before. But one has to understand that other dimensions played a major
role too. For mstance, as mentioned at the bepginning of this section, in 1991 and 1992 clan hatred and
violent competition were the norms. After 1992, this was no longer the case: life, once more, had value
and people started to be concerned not only by politics (a strange concept in such a setting) but by thesr
livelihood and by their future. Because they were not using the same kind of funding, and, despite the
dishonesty of some of them, Islamic NGOs could deliver and get dedicated people to act as counterparts
while Western NGOs had to cope with their past in the country and the usual embezzlement of their
tunds. But one should be careful in making this argument: Islamic NGOs also had to cope with thugs and
crooks. Actually, most of them left Somalia before the end of the multinatnonal operation: in 1994, the
Bulkans became a more attractive place as tor them, as well as for Western charities. Nevertheless, since
those NGOs and their Somali counterparts were the main humanitarian presence in Mogadishu after 1995
(though at a much lower level), they were able to build a real constituency among the population. One
may certainly speak about patronage, dependency and lack of alternatives, but one must recognise that
western NGOs had only a symbolic presence and impact on the urban situation in the capital ciry.

At the same nme, all those organisations were facing problems. One should be aware of a particular
teature of Somalr culture mn the context of the cvil war. As soon as an organisation becomes powerful, it
15 thereafter referred to as a clan organisation and of course, ‘belongs” to the clan of its leader. Sociabiliry is
very much hinked to the clan you belong to even if you are nort clanist: relatives visit you and you cannot
escape rthose famulial relationships. Potentially controversial discussions take place very often only mn a
homogenous context and so on. As said before, new born Islamists have not gone beyond certain
commitments. For instance, when the ‘war’ against Aydiid started in June 1993, Islamists divided among
themselves. Some who were mostly related to General Aydiid’s clan wanted to get involved and fight
alongside the factuon leader against the ‘Americans’. The others were reluctant since, in the Previous
period, General Aydid was seen as a major threat for them. Splits occurred then and took a long time to
be repaired, since people died and no one wanted to lose face. The same hesitation occurred later on when
al-Itixaad had its base in Luuq (Gedo) and, for a while, supported the Resistance Rahanweyn Army in Bay
and Bakool against Aydid’s group: many thought that such an involvement was not wise since it was not
their wiar. Therefore, one should not be surprised that leadership has been collective in some organisations
or that leaders are not known for others like al-ltixaad: actually, they are known but their names differ
according to the persons you talk to.

To alarge extent, when Southern Somalia witnessed the departure of the last UN contingents, the balance
in favour of Islamic groups was positive. The Western world had failed to solve the Somali crisis. Western
ad reached a very low level and diplomatic disinterest was the norm. Politically, those Somali Zroups were
not strong enough to offer an alternative to the factions. Nevertheless, some of them had been able to
develop a social influence in the towns, and build a real constituency. They were working consistently with
the youth, women, and traders, and were becoming more flexible on certain issues making a difterence
between members who should comply with their strict regulations and sympathisers who were adapting
themselves to the new situation. Certainly, as reflected in Gedo Region after 1994, one of their main aims
was to get nd of any Western presence and use a de-facto monopoly to reduce any opposition. One
should rake note of the problems faced by certain local NGOs (those that were effective ones, not those
operating as a business or in a predatory way) that tried to set up educational institutions or women’s
groups. As soon as coeducation was introduced, opposition was raises, incidents created and pressures put
on the local staff. In this sense, the violent context in which all those groups were set up was stll defining
the way of their actions,

) The Islamic Courts experiment
The establishment of Islamic Courts in Mogadishu constitutes an interesting way to assess the
contradictions any Islamic agenda may face in the current situation in Somalia. For the purpose of the

11



analysis, one may consider the first attempt made in north Mogadishu and then consider the situation after
mid-1999 1n the southern part of the capiral city.

As explained earlier in this paper, though urbanisation was not clan-hased, afrer March 1992 Mogadishu
became divided in two parts. North-Mogadishu (known as its major area, Karaan) — except Huriwaa or
Pastificio area - was under the control of Ali Mahdi Mohamed while South Mogadishu, excluding Medina,
was under the control of General Mahamed Farah Aydiid. ‘Control’ acrually is not the best word to
describe the situaton since none ot these leaders was able to set up any administration or establish even
some nstitutons. The reality was that no armed group hostile to one leader could operate in the area he
was nominally controlling, The clan context, however, was very different.

In North Mogadishu, the major part of the population was Abgaal and associated clans (under the name
of Mudullod). A majority of the population inhabired Mogadishu before the civil war and Abgaal territory
was adjacent to that part of town. It had many implications for security. Banditry was not framed by
nomadic ethos but mostly by delinquency and petty criminality. In the southern part of the capital city, all
major clans were represented and there were also many new comers from the bush, which means that
banditry was organised evenrually through nomadic ways.

At the beginning of 1994, Ali Mahdi was facing huge difficulties within his own Mudollod clan. He had
not been able to win the war against General Aydid in 1992, was not a major player during the
international intervennion despite the manhunt against Aydiid and opposed a popular agreement struck by
opponents of both faction leaders to ease the relationships between the two parts of the town in January
1994 (the Herab peace agreement). While the UN gave all political emphasts then to General Aydiid in the
search for a ‘national solution’, thieves were becoming more active in North Mogadishu and Ali Mahdi
was blamed for the deterioration in security. The decision to set up Islamic Courts was taken in this
context by a weakened leader Facing increasing challenges from its own faction.

Although politicians were far from enthusiastic, the normal population welcomed the idea and Islamic
Courts started recruiting militias and judges with a great legitimacy. The officials were religious leaders but
none of them were known fundamentalists. People were impressed by the fact that these militias,
whatever past they had, stopped chewing gaar and harassing civilians. The implementation of the Shari’a
became a motto. And, in the following months, Audid were implemented in the most serious cases. For a
tew years, security in North Mogadishu reached a quasi-normal level that the population had not enjoyed
trom the late 1980s. For several years, it became rare to see people moving with weapons in Karaan: even
toreigners like the author could move at night and activity continued past twilight.

Islamic groups, who had most of their offices in the southern part of the capital city, opened branches n
North Mogadishu and also became involved in the Courts. Since they were defeared several times, they
opted for a more subtle and indirect strategy. Some of their cadres began organising the mulitas, while
others were lobbying for a stricter implementation of what they believed to be Shari’a. Things were
moving very smoothly for them since the leader of the Court, Sheykh Ali Dheere, was moving closer to
their views and openly advocating an extension of the Court’s mandate.

But one should never believe that political developments could be linear in Mogadishu. The Islamic
Courts also achieved legiumacy because General Aydid was seen as an overall threat for Abgaal, his
power i South Mogadishu a humiliation. When General Aydiid died in August 1996, all major players in
North Mogadishu reassessed the entire situation.

Fiest, poliicians and traders were increasingly concerned by the power of the Islamic Courts: they had
taken over the port Eel Mahan and set up a taxation system, which was hardly acceptable for them. Their
monopoly of coercion meant that they should, sooner or later, be rewarded by political positions, which
was also a bone of contention. Their had strength also gave them control of part of the Middle Shabelle
and raise taxes there as well. In a nutshell, they had ceased to be a tool and had become competitors.

At a clan level, there were also tensions linked to different issues. The first was the de-facto dominance of
the judges belonging to a certain sub-clan. Critics accused them of working for their sub-clan and not the



entice Mudullod clan. The second 1ssue was that most of the thieves who were arrested either belonged to
non-Abgaal clans (therefore weaker in the territory controlled by the Islamic Courts) or to other sub-
sections of the Abgaal than that of the judges. The gulf between the Courts and their opponents became
cven wider when another political figure from the same sub-clan as Sheykh Ali Dheere, who was
operating in Medina, dectded to campaign in Karaan as well.

In November 1996, things deteriorated very quickly. The elders of Mudullod clan decided to curb the
power of the Courts and humihated their leader who thought that a hard line attirude could reverse the
sttuation. He was wrong, since several major fights divided the Courts’ militias who split along sub-clan
lines. When this event occurred, it became clear that the militias were still unconvinced about the use of
Shart’ a. Even Sheykh Ali Dheere, who by then was seen as very close to the fundamentalists, made
speeches to raise support from his own sub-clan against Ali Mahdi and his supporters. In February 1998,
the Islamic Courts ceased to operate in North Mogadishu and the division among the Abgaal became a
paramount secunty constrant. North Mogadishu became unsate, as was South Mogadishu for years.

The Islamic groups supporting the Courts lost a case because they moved too fast and musinterpreted the
endurmg ambivalence of lay people rowards the young fighters. Many who are seen as delinquents can
fight tor the clan i case of need. There is no alternative to this duality than a real lasting political
settlement in Mogadishu and Somalia. The economic and political elites have not yet accepted that they
have to pay for an autonomous admunstration (being Islamic or not), which has to enforce rules for
everybody?’.

lo a certain extent, the implementation of Islamic Courts in south Mogadishu took all of this into
account, in that the Islanusts have been part of the process from the beginning, As said before, the clan
composinon of South Mogadishu 1s more heterogeneous than in the north of the capital. Nomadic
customs are stronger since there are many newcomers from the Central Region. For years, the late
General Aydud opposed any move to set up Islamic Courts, though some of his followers were
advocating them: he would nor accept that any structure could be even loosely independent from his grip.
After his death, things were frozen for a while but started moving because of the situation on the ground.

Ditterent areas near Bakaarah market were dangerous to the point that business was deeply afttected. In
other places (downtown in the oldest area) and near the former Military Club, groups of thugs were
operating at any nme and disrupting the life of all inhabitants. All these areas were clan homogenous in
the sense that a majority of the residents belonged to the same powerful clan and that the others had no
say. Some religious figures (and among those, one leading member of the Abmadiyya and some big
business people) decided o set up clan-based Islamic Courrs. These Courts employ judges and mulinas
who belong to the same sub-clan and their auth ity 15, in principle, hmuted to their kinsmen. It is,
therefore, quite a curious interpretation of Islam, but this limitation was not 2 problem m the first period
since the Courts’ acuvities were focusing on specific areas where they had legiimacy. These first successes
changed the shape of order in South Mogadishu and opened roads for collaboration between the various
Courts.

[t1s also important to emphasise that those Courts were established at a time the factional order (one may
say disorder) was demonstrating its inability to address the problems of the people. Despite an agreement
signed 1n Cairo in December 1997, little was actually done in Mogadishu to implement at least the first
part of the deal. The so-called Benaadir Administeation painfully established in the spring and summer of
1998 met with incredulity from the business class and the lay population.

If the population was ready for an alternative solution, the Islamic Courts as set up were not yet able to
fulfil their expecrations. There were different steps to be taken, in which the Islamic groups, especially o/
[slaax;, played a crucial role. The first one was to clear all obstacles within the sub-clans in which the
Courts were recruiting. It was not an easy task: a number of attempts had already been made which had
collapsed due to the lack of participation of sub-sub-clans or of certain figures. These grievances needed
to be accommodated with positions, employment and sometimes money. In the case of the Murosade,

7 R. Marchal, « Mogadiscio dans la guerre civile : réves d’Eiat », Les Etudes dw CERI, n° 69, octobre 2000.
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this result had not yet been reached due to the strongest opposition of Mahamed Qanyere Afrah who
clatms to be the leader of the clan. The second difficulty was the cooperation between the Courts, This
was desperately needed to allow the Courts to operate not only i very delimited areas but in most parts of
South Mogadishu. Islamic groups besides a/-Islaax and business people led the move. Again, one should
underline the difficulues since all the sub-clans involved had a record of incidents, unbalanced decisions,
rvalnes and ambitions that ordinarily make any deals very fragile. And problems are stll there although
they are carefully managed by a coordination of the Courts. The third additional move was to organise
mixed platoons o secure certain areas: this could sull be a problem since, during a fight, Islamic Courts’
mulittas may line up thetr kinsmen against another section of the Islamic Courrs. If there is an mcident
between two clans, then one may expect cooperation berween Islamic Courts based on these two clans to
be tense for a while,

Despite these achievements, the Courts in South Mogadishu faced at least two limitations. One is that
they can hight or arrest people but they cannot judge them. After the failure in North Mogadishu, rehigious
leaders thought that 1t would be too reckless to apply the Islamic law while they had stll so many
problems in controlling their own militias. Therefore, thieves, when arrested, are kept in jail for a while
and then released. The other main difficulty 1s that Aydiid’s sub-clan is still refusing to set up its own
Courts while other Courts have no authority on people belonging to his sub-clan.

Funding the Courts 1s a paramount problem. Again, the failure in north Mogadishu was taken into
account. There was no real attempt to raise taxes from truck drivers or business people. Contributions
were given voluntaly by those wishing to do so. One can see it as philanthropy but one can also notice
that these Courts were working, first of all, to ease security near the main market places and to clear any
roadblocks affecting trade. To a certain extent, protection money is paid another way. When the Courts
became roo militant, as was the case in June 2000 in Merka?®, businesses withheld their contributions for 2
week and the message was clearly understood by the Courts, who cooled down and changed their local
representanve.

The behaviour of the militas is another problem. Of course, they received religious training and are under
the authority of religious figures. Nevertheless, extortion may stll occur, as the author wimessed. One
cannot expect them to change overmight since some of their cadres are less than dedicated, and
occastonally become greedy.

In spite of real achievements, many religious leaders involved in the Courts saw the limitations of their
work. Government was needed! And it is clear that when the Dyjbouti President announced to the
General assembly of the United Nations that he wanted to take the lead in solving the Somal cnisss, the
al-lslaax leadership decided to ger involved: its chairman gave up his position and became involved in
Mogadishu politics supporting the group led by Abdigassem Salad Hassan. ..

4. A new Islamic agenda for Somalia?

This paper tried to give a broad and therefore superficial overview of the new Islamic trends in A logadishu
throughout the civil war. As the factions, these organisations, whatever their external patrons have been,
faced structural problems Clanship, management of conflicting allegiances, over-personalisanon of power,
over-estimation of military strength have been common mistakes made at different times in Mogadishu
and elsewhere. To a large extent, these weaknesses could be compared with those of the upheaval of
Mahamed Abdulle Hassan, which was not as nationalistic as described by the Somali State’s propaganda
for decades.

The situation in Puntland and Somaliland is, of course, different since the context in those two regIons 1s
more stable and expecrations from their administrations or governments are different. In both regions,
one may also pont out the grear social influence in all social activities such as health, scho ling and trade

** A hand grenade was thrown into the compound of an international NGO and a festival planned for the day of the
Afncan Child was banned under the pretext that women were performing pomographic dances (i.e. tradinonal
dances in a normal vocabulary).
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