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Reflections on the Nature and Social Function
of Somali Proverbs

B. W. ANDRZE]JEWSKI

IN some societies, especially in Western Europe, proverbs now play a
very insignificant role. Only a limited number are in actual living
use, and even then do not occur very frequently. It seems that the
df:clme of proverbs is correlated with the lack of interest in rhetoric,
in an allusive and allegorical stvle of speech, and in the art of witty
and sparkling conversation of the tvpe that is still preserved for us in
the dialogue of Elizabethan plavs. In the cra of madern technology,
mass communication and preoccupation with the economic utibza-
tion of time there seems to be verv little room for this leisurely
refinement of the spoken language. However, there are manv
societies where proverbs are still a living force, especially in those
where oral communication is the main source and the main channel
of artistic expression, The African continent is particularly well
endowed in its proverbial lore,r though much of it still awaits
documentation. In Somali society, proverbs arc a part of cvervday
life, and as one observant Somali once remarked, ‘they put spice into
speech’: Hddalka wdy hgwaashaysaa maahmdahde.? In this essay, { have
attempted to give a brief introduction to this aspect of Somal:
culture.

It is a commmonly cbserved fact that proverbs of different nations
often coincide in their themes.’ One can find numerous parallels all
over the world for proverbs like

Kaadsdde md kufs.
He who takes his time does not fall.#
or
Beeni mdrka horé waa mdlab, mdrka dambé ng waa malmdl.
Iies are honey at first, later they are myrrh.s

The similarities in the assertions made by many proverbs may
sometimes be due to borrowing, but it scems more likely that in most
cases they result from the universality of human experience. One can
casily imagine situations which could have led to the spontaneous
invention of such proverbs as:

Afhumddu oldadda wdk bd ka md tartd, nabddda na wdy fogaysaa.

Offensive speech does not help at all in warfare, but it makes peace
remote.

Nin bukaa bogdl 4 tali.
Someone who is 1l can order a hundred [people] about.
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Dogont hddigga Lagi hidayd misulkdy ki spdataa.

Fools carry in the crook of their arm the rope with which someone
will tie them up.

Warmahubsadé beendalda faamd.

A Har is better than he who does not make sure [that what he says
is true].

Byldaydoy, mahdad lartaa? Nin méel la>da aydan méel i bannecyaa.

O Misfortune, what are you useful for ? I clear a space for him who
had no space.

Hadddad wdkaad jecéshahdy weyds, wdhaad ké fursdn weydaa baa La
yeelaa,

When vou cannot get what you like, vou have to do what you
cannot avoid,

Hadday higt jéenniga qaafté way jablaa.
If the hind leg passes the front leg it breaks.

Méeshaad nin kd qaaddnaysé ba nin baad kagd t{gaysaa.

Wherever vou win someone for yourself, you {also] lose someone.®

Proverbs naturally draw their imagery from the environment 1n
which they have arisen; domestic animals feature prominently in
Somali life and have often produced allegorical material for proverbs.

Afi béen wae 4 didaa, béen se u md Juityd,

Sheep and goats stampede for a false reason, but they do not limp
for a false reason.

Awrka dambe qwrka horé socodhjisiu léeyghay.

The camel which is behind keeps the pace of the one in front.

Baargdb labd giel jecél déndjodia bahal ki cunaa.
It is between the two herds that a beast of prey will eat the
stallion-camel which loves two herds at once.

Bagdl fards ld miraiaa bdfkjoday is mgoddaa.
A she-mule which grazes with horses at night imagines that she is
their cqual.

No less often images are taken from the abundant wild life of the
Somali countryside.

Abéeso quburekdan ayey Nugi dishaa.

The abéeso” enake kills vou by its resemblance to the ground.
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Lildah aammusd 1yo libdan 4ijd, libdak ivaa wenaagsdn.
[Of] the lion that keeps quiet and the lion which roars, the onc
which roars 15 better.

Nin aan® goog difin mgreod: md djls.

An elejshant does not kill a man whom [his own] bravado does not
kill.

Waraabé Wl Lald gdadt wda, éray hin na wak Lagagd qibi wda.

[If] onc fails 1o reach a hvena with a stick, one also fails to harm it
with abusive words.

Haadka, haad bd haad kg,
For every bird of prey there is another which will drive it off,

Anyvthing that belongs to the traditional scenes of Somali life may
be found as the raw material of proverbs: huts, fences, wells, pastures,
utensils and weapons, to quote but a few. For instance, the following
proverh teaches that problems are best sclved one by one as they
come:

(odi dataméed stday i kala sarreeyaan ayaa Lée guraa,
One picks up the branches of the outer gate barrier in the order in
which they lie on top of one another.

The branches are those which close the gap in the enclosure within
which people and animals shelter at night; they are so thorny as to
be impenetrable and must be carefully removed in the reverse order
to that in which they were laid.

Wells built by hand, before the advent of mechanical boring, are
often deep and dangerous? and are provided with steps and galleries.
To use them one has to have a good knowledge of their structure and
characteristics. Hence it is said:

<Lel 1in galdy ayda Lagd waraysiaa.
One ¢nquires about a well from a man who has entered it [before].

There is a proverb, warning against imprudence, in which the
concrete image is taken from the life of those clans which in former
times used poisoned arrows:

Ganidal Kugd séo nogén doontd La md gand.
You should not shoot an arrow which comes back to you.

An accident of this kind can happen when arrows are shot in
volleys at a very stcep angle and a strong wind changes their course.

The Somali traditional social system is well reflected 1n proverbs
and is to some extent reinforced by them.™ For instance, the follow-
ing proverb lays down some of the main functions of the clan in
regard to its own members:
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Nin galddn qabashddy iyo nin qummdn quwdyni{ {ye nin golmdn wansiint]
baa tol ki fagmaa.

It 1s in restraining those who are at fault, supporting those who are
upright and helping those who are in need that clanshipr is
profitably exercized,

In Somali socicty a man may have more than one wife, and each of
them lives with her children in a separate houscheld.1? While the ties
of solidarity among the offspring of the same father are very strong,
they are even stronger when the mather is also shared. In the public
life of daytime the sons of the same father normally associate with and
support each other without distinction, but if thev also have the same
mother they tend to meet as well in the more intimate social life of
the evening, discuss matters more freely, help each other or even
scheme together. These two bonds of solidarity are described as
follows:

Maalintty na oddy oddy baa Lio shiraa, habéynkii na habdr habdr.

In the dayume people assemble in council according to [their
descent from the samc] fathers, at night according to [their
descent from the same] mothers.

It is possible for a Somali to be adopted into another clan, and the
extent of this practice differs from region to region. Once accepted,
such a ‘naturalized’ clansman has, at least in theory, the same rights
as anvone else. But in matters of special importance a person who is
not a born member of the clan may not be fully trusted and mav be
excluded from certain meetings, particularly if a leakage of secret
information might occur and prove harmful to the clan. Tt is said that
this exclusion happened to someone who joined a clan called Bah
Hawaadlé.’s He asked one of the elders:

Bih Howaadlé sidie baa Lo nogdaa’
How does onc become [a real member of] Bah Hawaadlé?

His reply was: «

Waa Lagd dashaa.
One gets born into it,

This exchange has now become a proverb which is sometimes
applied even to the wider contexts of international politics.

There is a link in Somali between proverbs and poetry, Many
proverbs, like poems, are alliterative, as can be seen from some of the
examples already given, and in the following proverb, where the
alliterative words are capitalized:

Ddb MUNAAFIQ shiddy MUSLIN baa ki gubtd.
A [sincere] Muslim gets burnt in a fire which a hypocrite has Lt.
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Short quotations from poems are often used in much the same way
as proverbs, e.g.

Nin yardan ki loofaray wihuu lymivdy raacdée ye.
He whe in his vouth was a loafcr ever pursues what he missed.

Or similarly:
Baadida nin béa Kuld deydési, diyal na Kda baddn ¢
Aan djonihdyn inaad heshé na, dgayin dbidkfis e.
[Sonictimes] a man comes out with vou to look for lost animals,

and gets [even] more tired than vou,
But without wanting you to find them at all.rs

Proverbs enjoy great prestige among Somalis as is witnessed by the
proverbs:

Soomaalidy béen waa sheeglaa, béen se md maahmaahda.

Somalis tell lies, but they do not tell lies in proverbs.

And

Rag nd waa rdggii horé, hadal nd waa infuu yil.
[Real]’s men are the men of old, and [real] speech iswhat they said.

Vet it would be an exaggeration to assert that the statements
proposed by proverbs are always accepted as true, or even taken
sericusly, in the traditional Somali environment, The hard life of the
nomadic interior Is teo exacting a teacher not to inculcate some
measure of scepticism into its pupils. One can hear people joking
ahout proverbs or commenting on the contradictions which can be
found in such proverbs as

Géesi Alla md milé.
God does not put to shame a brave man,

And

Filey habartf md gablanti.
The mother of a coward does not lose all her children.

Or
Figt bdhd{ ka md Janné fago.
A {Muslim] lawyer will not go to Paradise alone, leaving his
nearest kin behind.
And
Fid waldal md ahd, jidiin bdu waldal éh.
It is not [your] flesh [and blood] who is [your] brother—itis [vour]
gullet.
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The use of proverbs in Somali is closcly bound up with the art of
public speaking, which is extensively practiced during the debates of
clan councils, arbitration commirtees and formal social gatherings of
all kinds; in the last three decades it has also been adapted to the
necds of modern politics, To explain this a brief digression is neces-
sary 1nto one aspect of Somaur rhetoric.

It is considered to be a sign of refinement and wisdom not to come
directly to the point but to present to the audience one’s statements
or proposals by means of allegorical images, veiled expressions and
cryptic allusions, which are subsumed under the term guudmdris
which literally means ‘moving over {or above) the surface’ and 1s
contrasted with the term gudagd! ‘entering inside’, i.e. dealing with
the subject matter directly.

A proverb says:

Hidal wgayeel wda guudmdr,
The speech of a [real] elder” consists of guudmdr.
Similarly

Ninka rde d¢h daagsingéel ayda hddalla Léo mariyaa, dogénta na hdan
gaddankied ayda Lo saaraa.

One presents one's words to a [real] man from a distance as great
as the camels’ daily walk to the pastures; one puts them in front
of fools on the basket frame of a water vessel.1s

Such a stylistic device is not merely an excuse for thoughtless
verbositv. One of the functions of guudmdr is to create an atmosphere
conducive to peace, order and mutual respect at public meetings.2e
‘It cocls down speech’ {hddatka witv ggbegjiyaa), as an elder once said.

Since his audience are usually ‘real men’, expert at guessing the
hidden meaning, a sensitive speaker can walch their reactions to his
veiled proem before he fully commits himself. In this way he has time
to modify his approach in the course of his speech or even withdraw
altogether without loss of face under the cover of a flowery style,

Moreover, the intellectual pleasure of deciphering guudmadr is often
linked with aesthetic enjoyment of the artistic embcellishments which
are intreduced into it. Poems and proverbs are quoted, a stately
and elaborate style is used and the speaker takes carc to pronounce
his words in a clear and sonorous voice. All this tends to ‘raise the
moral tone’ of the debate and imposes a degree of delicacy and
restraint in speech and behaviour which is invaluable when tempers
are fraved and the meeting 1s split by a conflict of views.

Finally, such elaborate rhetoric intimidates people who are
inexperienced or not very intelligent, and virtually prevents them
from active participation in debates. Even though every adult male
has the right to speak at a clan council, in fact most of the debates are
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conducted by a small but highly articulate élite of experienced men.
To be a good orator, described in Somali by the terms oedkdr *he who
is able in [the use of his] voice’ or desdyggdan ‘he who knows how to
debate’; is an important social asset which many ambitious young
Somalis strive hard to acquire. In this essentially democratic society,
the art of rhetoric 1s the main road to power.

The generalized statements contained 1n proverbs are eminently
suitable for use in the allusive style of Somali oratory. Their wit,
wisdom and familiar imagery of everyday life contribute substantially
to the strength of guudmdr, and offer immediate clues to the speaker’s
trend of thought. At one meeting, for example, an elder talked about
the feeding habits of camels and then quoted this proverb in which
reference rwmade to the poisonous plant called ¢in;2r

Gielow, daaq, daag, daéag 6o maalintaad ciin daaqdé ayaa LaGiu yaabaa!

O camels, graze, graze, graze but one fears for you on the day when

you graze on cin/ :

It soon became obvious to his audience that he was giving a
warning to someone who was engaged in corrupt practices, since they
had already heard rumours about it. A few more allusions were
enough to identify the person mvolved.

A anod stock of proverbs is indispensable to a Somali orator, as
much in opening speeches as in rejoinders. and ripostes. A proverb
brought in on the spur of the moment can bring humour mnto debates
and relieve tension:

Waayeel dabljisa kiftan ki lgaséy.

An elder exhausts his wise argument with a jest.

Though in private conversations the full allusive style of public
assemblies is less often used, there is a tendency at times to veil the
subject matter, especially when tension or embarrassment are likely
to arise. This method of communication is a boon to the shy, the
sensitive and those easily roused to anger. Here again a good stock
of proverbs is of enormous advantage.

As an adjunct to the art of rhetoric and a useful asset in private
life, knowledge of proverbs is highly prized and keenly sought after in
the traditional pastoral environment and is by no means neglected in
towns. Proverbs are learnt by heart not merely because of their
sapiential appeal,?? but because they help in the task of acquiring the
power to speak effectively, to win friends and influence people.

NOTES

t. It is doubtful whether the proverbs of the peoples of Africa have any characteristics
common to them and to them alone, Any positive assertion to that effect might be
simply due to not taking a world-wide view of the matter and to excluding from
comparison the oral cultures in Eastern Burope, Asia, America and Australia.

2. The transcription used here is explained in Appendix 11 in my The Declensions of
Somali Nouns. This transcription is employed, instead of a broad orthography, in order
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. It must not be assumed, however, that the allusive style is always used in public
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to render with greater precision those characteristics of Somali proverbs which are of
linguistic interest.

. This can be easily ascertained by consulting such works as those of Champion,

Straflorelle or Taylor. For an extensive biblingraphy of collections of proverbs and
theoretical works on this subject see Moll, Sprichacrier-Bibliographic. which contains
over B.ono bibliographical entries,

. In the translation care has been taken to preserve the intention and the nnagery of the

original. When the sense requires sonie expansion the explanatory words which do not
correspond to any particular words in tiie original. but are implied in the context, are
placed in square brackets.

. See Textual Annotations under maimal (below].
. See Textual Annotations under gaadd.

. See Textual Annntations under abénso.

. See Textual Annotations under nin.

. Bomali oral tradition describes numerous accidents of this kind: for an example see

von Tiling’s Semati Texte. Ch. 111 Aus demn Leben Muhammed Nurs: 1. Kindheit und
Tod des Vaters.

I. M. Lewis pays considerable attention to proverbs in his . Pastora! Democracy.

. See Textual Annotations under fo!.

For an account of the Somali family see I. N, Lewis's Marriage and thr Family in
Northern Somaliiand.

See Textual Annotations under this name,

From a poein by Safaan “frrabey - for the text and translation of this poem see B AW,
Andrzejewski and 1. M. Lewis. Somali Poctry: An Infroduction, pp. T16-10.

Frem a poem by Qamdan Bulhdn: for the text and translation of this poern se=e B, W
Andrzejewski and Musa H. I. Galaal. ‘A Somali Poetic Combar —II". PR- 947,
For the concept of ‘real mien” and ‘real speech’ see Textual Annotations under rdg and
hddal.

For other uses of crypric and allusive diction and the technique of deciphering it, see
B. W. Andrzejewski and Musa H. 1. Galzal, *The Art of the Verbal Message 1
Somali Society’; Musa . 1. Galaal, ‘From the Somali Story Teller’s Anthologv':
Jamat tUmar clsa, ‘Falsafut al-Samal al-vagliyva' in his Tadrikh al-§amal; and
Mohamed Farah Abdiliahi, *Kabealaf ive Huuryo Ugaas' in his Sheckooyin.

Ser Textual Annotations under waaréel.

See Textua! Annotations under Adan and gadian.

speeches, In fact there is a great deal of plain speaking as well. Proverbs are used in
both allusive and plain styles of speaking and often bring humour into discussions or
tonversations.

Sec Textual Annotations under that name.

It seems that in the parccmiclogical literature there is too much empliasis on ‘pro-
verbial philosophy® and not enough on the socio-linguistic aspects of proverbs. Among
the writers who show a high degree of awareness of the social side of proverbs Bystron,
Firth and Westermarck deserve particular attention.

TEXTUAL ANNOTATIONS

Detawen information on the texts of the proverbs quoted in this article is provided here
in the form of glosses on individual Somali words. A reader who wishes to analyze these
texts word by word will find that all the lexical items which they contain are accounted for,
with the exception of these words which are recorded in R. C. Abraham’s Semali—English
Dictionary and C, R. V. Bell's The Somali Language, and which do not require special
annotations.
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Singe the texts represent a typical selection, anvone whe is interested in the detailed
linguistic aspects of the stvle used in Somali proverbs mav find the glosses usetul. 1n this
connection special attention should be given to the entries under fuiids and A and the
subsequent cross references to them. since they refer to granunatical features rare in the
colloguial or narrative styvle but frequent o proverhbs.

When grammatical designzixns are given for verbal forms, the system of entry and
code letters describing rout extension classes are the same as in my articls ‘Inflectional
Characteristios of the So-called Weak Verbs in Somali’. The abbreviation “hb.vb.” means
*hybrid verbs', a term explammed also in that article. In entries on nouns the following
abbreviations are used: n. {nem', m. (masculine; and f. {feminine), When contractions
and cembinations of words are avalvzed the entries are preceded by the sign =. as in the

Notes on Musa H. I Galaal's #idmad Seomaaii

abéeso  {n.l.) BITIS AKIETANS (Merrem], a large poisonous snake which has a
sand-like colowr pattern; it reaches 1.50m. in length and 15cm in
diameter; fur a deseription see Funaioli, Fauna ¢ caccia in Somalin, p. 8o
and Table XXIV-6

affame  {n.[) offtnsive speech: f. 4f {(n.m.} mouth, speech, language. and hun
(hbaB.) to be bad
avéa an indicator equivalent in its function o bde
avian =gvia + aan (1}
argy  =avde+ ay (she)
baadi  {n.f.) lost livestock or property

bidf
badl{od v
buk

Bdk Ffgiraadld

in.m.) a hali; a poruon of; a part of

= bigfki eda bay

ind.i brothers and sisters: descendants of the same fomale ancestor: for a
detalled descripiion of S8omall marriage and family see Lewis, Marriage
and Familv in Northern Somaliland; in the proverb Figi bdhdj . . . this word
is used in the general sense of ‘closest kin'

name of a Somak clan in the Ogaden region

behdi  =bdk+# which is a 'shoriened’ form of the possessive definitive gis, for
- which see mv The Declenstons of Somali Nouns, p. 11g; such shortened
forms neeur frequently in proverbs
bagdl  (nd.) she-mule: of. bdgal (n.m.) he-mule
beendilda = beendale + bda
beendale (n.m.) a har; of. Men {n.f.; a lie, lies
beldare  (n.f.; misfortune, calamity, danger
beldaviey = dpldave 4+ the vocative suffix -ooy

daagsingfel

fnan.g an average distance which camels can cover on their wuy out W a
pasture and back again. within one day: this concept 15 used as a rough
measure of distance: ¢f. daggsin [n.f.) pasture and gi¢f {n.m.) camels

dogyin  inun.} Tor ever and ever', etermity
ddrdamy 12 to look at or ook out for again and acain: ofl dav (Z) o look at, o
examine; note that the root of the verb ddvday has the alternance davday ~
~ davday ~ deydey ~ dg ydei
dyvdéft  infinitive form of davday (£}
dosdyggdan  {n.m.) a person proficient in the art of debating; of. dénd (n.[.} debate;
dispute, and yggdan a nominalized form of the strong verb rggasn to know
dgonihdve  an equivalent of dgordin. negative present continuous invariable form of
dign {7 to seek, 16 want
dogén  {n.l.) fools; cf. dégen (n.m a ool
tfdan  (7) to be better than; note that the root of this verb has the zlternance
daan ~ dfagm
datdn (n.f.} the outer barrier used for blocking the entrance o an enclosure
made of thorny branches; note that the root of this noun has the alter-
nance gatan -~ da‘am
ffib  {nii truth: wise and true statement
gagar  {AM! to ‘become’ used profitably: to acguire profn or advanrtage
through using; ta wse; of. Qdg (71 to save: to look aher (wealth™
Fétidpodia = éhdpoda bia

dful e ekdan

m{ similarity 10 the eround: of. if mm.! ground: earth: & ‘pre-
positional particle’ to. and ¢ (hb.vb. to be sitnilar
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A
Siler
ribian

gaddan

geel
ghelow
Flndmdr

haad
fraan
habar

kabart]
hddal

hawaashée
hil
Rl

Frisulidy
o

Tin

Jid
igadside

ki

lgaséy
maghmaah
meahmdah
matmal
mird
nabdd

ain aan
oddy

dod

codkdr

o

inm.; 3 man well versed in the Islamic Law; a nan of reiigion

(OO a coward

(£} 1o lose all one's children through death: note that the root of this verh
bas the alternance gablan ~ gablam; this verl has the opuunal alternative
form péblan

(n.m.}) a basker frame in which a water vessel is carried: sometimes
clothes and other things are piaced on it in the househald: in the proverh
Ninka rag df . .. this basket frame svmbelizes immediate proximity
(nm.} carels; a herd ol camels

=gérl = the vocative sufitx e

{n.m.) allusive speech; allegorical specch: of. giud ‘n.m.) top. above, and
mdr 7, wr pass; there is also an equivalent phrase: the noun gited i a
fixed preverbal position) followed imuuediately by the verb mdr; this
phrase has the mieaning “to use allusive or allegorical speech’

(r.m.} a bird of prev; the forn hgad is in R Case ‘Le. sulpect case); sce my
Hhe Declensions of Semali Nouns for the accentual patterns of this case,

a large witer vessel made out of fibres of a species of euphorbia culled
gabe i

fn.f) an old woman; mother: any female ancestor

= habdr + t{: see under bdlaf

{n.m.; speech: discourse: diction: in the proverh Rap ni waaq .. . this
word is used in the sense ‘real speech’, e, specch which bas the good
quishities which people value and appreciate

(AYN]} to put spices in; of. hawdash ..} spices

(£} to put to shame; of. A (n.m.} sense of decorum; shame: sense of
responisibilicy

(n.m.} elbow; in the proverb Dogand kddicea .. . this word is used in the
sense of ‘crook of the army’

= kisulka bar

Y4} to shout; m cory; to roar; note that the root of this verb has the
allernanre ¢ ~ 4y

fran) a poisoncus plant deadly to camels; this is prubably the plant the
Somali name of which 15 transeribed in Glover's Checklist as in and
identified as SARCOSTEMMA VIMINALE "R.Br.): as camels can eat
many kinds of plants which are too rough for other livestock, the notion of
being puisoned by ¢ symbolizes the dangers which are i store even lor
people who arc very strong

= tiid baa

(n.m.] fesh; meat; also in metaphoricsense: *fleshand blood'. i.e. kinsmen
{(n.m.} a person who takes his time or Is cautious; ef kaadss (SAN] w0 1:1ke
one's time: to be cautious

3 sg.m. past indep. form of 477 "IN t0 rudse: to 1ift: note that forms of this
tense arc often wsed in proverbs and poetry, and in many contexts
describe halitual or everpresent occurrences without any specific time
reference

3 5g-m. past indep. form of feaw (AN to finish completely; to exhaust;
for a note on this tense see under Jjrf

(2} to make a proverb; w moke a general statemnent endowed with
proverbial wisdom

{(n.L) a proverb; a general statement endowed with proverbial wisdon::
aliusive or allegorical stvle of spesking

{r.m.) myrrh: note that myvreh has a very bitter taste and thus is viewed
as the antithesis of honey

(AN} to graze at night: ¢f. mir |2} to cause to graze at night

in.f) peace; safety

note that if no pause intervenes this sequence is pronounced nim agn
{n.m.) an old man; an elder; any male ancestor

(n.f) a fence made of thorny branches; anv fence; a thorny branch used
in building a fence

{n.m.} a person wha is proficient in the art of public oratory: a spakesman:
ef. “éd ‘n.m.) voice and kdr ‘2 10 be able
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gaadé (AN to take for oneself: in the proverb Mishaad nin §d gagdanavd ..,
this verb refers to winning an ally or supporter
gabashad; = gabdsho—+1{: see under bahd{
gabdshe  (n.f.) seizing: catching: restraining by furce
gabogii 1IN te cool: ta calm: cf. ggbow (£} to become cuals to become calm
galaén  ihiavb 1o be st fault, to be mistaken;: cf. gilad {Z) 10 moke a mistake; to
comumit . rault
golman  hb.wb.) 10 be in need: this word, which 15 now archaic, is sotnetimes
pronownced guimdn
qummdn  {hb.wb.) to be siraightforward; to be upright
guitayn  .n.f0 strengilening: support; of. guwée (AYN) to strengthen
guicdyal{ = guudra + i see under bdhdf
reatdéis  'AYN! to look for lost livestock or property; cf. rdecde (nf.) a group of
prople looking for lost livestock or property
rga‘dée 4 sg.an. past indep.; sce under &7
rde  (n.m.) men: this word is often used in the sense of ‘real men’, 1.6, men
who have the good qual-ies which are expected of men in Somali society,
such as courage, intelhgence. endurance, self-assurance, prudence, etc.;
such an ideal of strength is contrasted with the qualities of weakness
tolerated in woren and children
saroakitstm  séadkjisa bin
! ‘n.m.) agnatic kinship: clanship; for a discussion of this concepl see
Lewis. A Pastarg! Democracy . . .
waa 70 to (ail wofnd . 1 fail (1o do something); note that the root of this verb
has the aliernapce wge ~ wgaj ~ wey
wda 3 sg.ni. past imdep.; see under A7
ugaréel  (nam) an elder; elders: this is a polite word which is somrusnes used in

wakmahubsade

the sense of *u real elder” or ‘real elders’, i.e. an elder or elders endowed
with all the pood characteristics expected of them on accoum of their
mature age and position

{n.m1.) a person wha does not make sure whether something is true or not;
of. wah (n.m.} 2 thing: things: ma {negative indicator] and Aubsé {5AN)
to make sure whether something is true or not: in the proverb Walkmahub-
sadé beendaléa . . . this noun is in A Case ii.e. non-subject case}: see nate
on accentual patterns under fgad

waksiin  (n.f) giving things; help through gifts: of. wak (n.m.} a thing: things and
FE] {1.‘\] 10 g_'u-&
wahsiing) = wakitin+ 5 sex under bard| ]
warapss (AYN/SAN} te ask for news or information; cf. wdr (nm) news:
infnrmation
werdd  see under nga
ydab (Z) to be astosished; to be startled; with the prepositicnal particle &: to
fear for
ve  a junction form of the conjunction ¢
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